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422 GREAT DIALOGUES OF PLATO 
Then after the others' had passed through. all travelled into 
the Plain of Oblivion through terrible stifling heat; for the 
plain is bare of trees and all that grows on the earth. There he 
said they camped. as evening was coming on, beside the River 
of Neglectfulness, whose water no vessel will hold. Everyone 
was compelled to drink a measure of this water; but those who 
were not saved by prudence drank more than the measure. and 
whoever drank forgot everything. When they were laid to sleep 
and midnight came, there was thunder and earthquake and 
then suddenly they were carried upward this way and that to 
birth, like shooting stars. Er was himself prevented from drink. 
ing the water; yet how and by what way he came agaio to his 
body, he knew not, only he suddenly opened his eyes in the 
morning and saw bimseH lying upon the pyre. 

"And so-, Glaucon, the story was saved and not lost; and it 
would save us, if we would be guided by it, and we shall safely 
cross the River of Oblivion. and we shall not stain the soul. 
But if we will follow my advice, believing the soul immortal, 
and able to undergo all evil things and all good things. We will 
hold ever to the upward road, and we will practise in every 
way justice along with wisdolll. in order that we may be friends 
to the gods and to ourselves as well, both while we remain 
here on earth, and when we receive the rewards -of virtue, 
like the victors in the games going round collecting their prizes; 
and that both here and in the thousand·year journey. Which I 
have told you of, all may be well with us." 

I Tbe other opirits and theif charges. 

THE APOLOGY 

(The Defence of Socrates) 

1ntroductory :Note 
The trial of Socrates took place in 399 B.C., when he was 
seventy years old. Meleros, Anytos and Lycon (Anytos is one 
oj the characters in the Meno). accused him of impiety and 
oj corrupting the young men. 

The court which tried Socrates was composed of 50] citi-
z.ens, an4 was a subdivision of the larger court of six thousand 
citizens, chosen by 101, which deall with such cases. There 
were_ no judge and jury in the modem sense; the decision of 
the court was that of the majority vote. 

court had pronounced Socrates guilty, the law 
requued hIm to propose his own penalty, as an alternative to 
the death penalty proposed by Meletos; no penalty was pre-
scribed by law jor his offence. The court then had to choose, 
by (Z second vote, between the proposals of the accuser and 
the accused. 

From the mention on page 439 it appears that PkJto him. 
self was present at the trial. 

How you felt. gentlemen of Athens. when you heard my 
1l9CUSCI"S, I do not know; but I-well, I nearly forgot who I 
was, they were so persuasive. Yet as for truth-<me might 
almost say they have spoken not one word of truth.. But what 
DlOSt astonished me in the many lies they told was when they 
warned you to take good care not to be deceived by me, "be-
cause I was a terribly clever speaker." They ought to have 
been ashamed to say it, because I shall prove them wrong at 
once by facu when 1 begin to speak, and you will see that 
I am not a bit of a clever speaker. That seemed to me the 
most shameless thing about them, unless of course they cal1 
one who speaks the truth a clever speaker. If that- is what they 
mean, I would agree that I am not an orator of their class 
Well then. these men. as I said, have spoken hardly one word 
Of truth; but you shall hear from me the whole truth· not 
eloquence. gentlemen. like their own. decked out in fine 
and phrases, not covered with ornaments; not at all-you shall 

as 
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hear things sPoken anyhow in the words that fint come. For 
I justice is in what I say, and let none of you expect 
anything else: indeed it would not be· gentlemen. 
for an old man like me to come before you like a boy 
ing his words in pretty patterns. One thing, gentle-
men I beg and pray you most earnestly; if you bear me 
using to defeti.d myself here the same words which I speak 
with generally, in the market or at the banker's counter, where 
many of you have heard me. and elsewhere, do be 
prised and make a noise on that account. The fact lS, this 19 
the first time I ever came up before a court. although I am 
seventy years old; so [ am simply quite strange. to the style 
of this place. If I were really a stranger, a foretgner, I sup-
pose you would not be hard on me if I used the language and 
manner which [ had been brought up to; then I beg you to 
treat me the same way now. and. as seems fair. to let pass my 
manner of speaking; perhaps it might be better, perhaps 
it might be worse; but please consider only 0!le thing and at-
tend carefully to that-whether my plea is l';1St or not. For 
that is the merit of the juryrium. but the ment of the orator 
is to speak the truth. 

First. then, gentlemen. it ill proper for me to answer the 
first false accusations made against me, and the first accusers; 
next, to answer the later accusations and accusers. Indeed, I 
have had many accusers complaining to you, and for a long 
time for many years now, and with not a word of truth to 
say; 'these] fear. rather than Anytos and his friends, although 
they, too, are dangerous; but 'the others are. more dangerous, 
gentlemen. who got hold of most of you while you were boys, 
and persuaded you, and- accused me falsely. and said, 
ill a certain Socrates. a highbrow; brainy In skylore. has m-
vestigated what is under the ea.rth. makes the weaker 
argument the stronger." These, gentlemen. who have broad-
cast this reputation, these are my dangerous accusers; for 
those who heaIt believe that anyone who_ is a student of that 
sort of lore must be an atheist as well. Yes, these accusers 
are many, and they have been accusing me for a long time, 
still saying the same, and moreover saying it to you at an age 
when you would be most likely to believe, when some of you 
were children or at least lads, really accusing in a case which 
goes by default, with no one to defend. The unreason-
able thing is that it ill impossible to know theU" namea or to 
tell who they are-unless one of them ha(lPel1S to be a comic 
poee But those who have deluded you from envy and malice, 

1 Aristopbaneo ... one of them. iii Tlu Cloouh he repr .... !ed Socrates _ aa old 
man hl108 ill a buket ubserviDI the 'IID. ill other 1;Omic: situation&. 
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or some who are convinced themselves and try to convince 
others, these are the hardest to deal with. For there is no p0s-
sibility of them produced here, or of 
ing anyone of them, but having to defend oneself against 
them is just like being compelled to fight with shadows. and 
cross-question With none answering. Pray remember, then, 
that my accusers are of two kinds. as ] ·say. one, those who 
have accused me now, and the other, the old ones] mention; 
and consider that] must answer the old ones first. You heard 
them first, you see., and much more than the new ones. Very 
good; I must answer them, gentlemen. and try to get rid of 
the prejudice which you have had so long, with only a short 
time to do it. I hope indeed I may remove it. if it is better so 
bath for you and for me, and-I hope my defence may have 
some success; but I think it is -difficult, and I am quite aware 
what a task it is. All the same, in this let God's will be done; 
I must obey the law, and make my defence. 

Let us go back to the beginning. and see what the accusa-
tion is, whence came the prejudice against me, which Meletos 
believed when he brought this indictment. Very well; what 
did the calwnniators say who calumniated me? I will pre-
tend to read a pretended affidavit of my accusers: "Socrates is a 
aiminal and a busybody, prying into things under the earth 
and up in the heavens, and making the weaker argument the 
stronger. and teaching these same things to others." It is 
something like that; for that is what you saw in the comedy' 
of Aristophanes. a certain Socrates there being carried about, 
and claiming to be treading on air and talking much other 
nonsensical nonsense about which I don't understand one 
jot or tittle. Don't suppose that in saying this I mean to dis-
parage knowledge of that kind, if anyone does know about 
such things: may I never be prosecuted by Meletos on serious 
charges such as that! But I have nothing to do with such things, 
gentlemen. I appeal to most of you to bear me out, and I ask 
you to inform. and tell one another. as many as have ever 
heard me conversing-and those of you who have heard me 
are many--tell one another, then, whether any of you has ever 
heard me conversing about such things, either much or little. 
Then you will recognise from this that the other things are 
just the same which people say about me. 

But, indeed, as none of these things is true, neither is it 
-true, even if you have heard it from someone. that I under-
take to educate people, and take fees. I must say I think it 
is a grand thing for anyone to be able to educate people as 
Gorgias of Leontini, and Prodicos of Ceos. and Hippias of 

:LiTu CloW. See.tso p. 329, Il. 1. 
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Ells do. For each of these, gentlemen, is able to go to any 
city, and persuade the young men, who can associate for 
nothing with anyone they like of their fellow-citizens, to 
leave the society of those and to associate with themselves, 
and to pay for it and thank them besides. Indeed. there is in 
this place another man, one from Paras, an able man, who 
I found out was staying here in Athens; for I happened to 
meet a man who has paid more money to Sophists' than all 
the rest put together. Callias, Hipponioos' son, so I asked him 
-he has two sons of his own-"Callias," I said, "if your two 
SOns were colts or calves, we should know how to hire and 
pay a manager for them, to make them well-bred in the virtue 
proper to those animals; he would be a horse-trainer or a 
farmer; but DOW, since they are human beings, whom have 
you in mind to be their manager? Who is an expert in such 
virtue. human or political? For I think you have looked JOt 
one because you have sons. Is there one." said I, "or notT' 

"Certainly there is," said he., 
"Who?" said I, "and where does he come from, and what's 

his fee for teaching?" 
"Euenos," he said, ''from Paros, my dear Socrates, five 

minas." • 
And I said Euenos is a happy man, if really and truly he 

has this art and teaches it for such a modest fee. I, at least, 
should give myself fine airs and graces if I had this knowledge. 
But I have not, gentlemen. 

Some one of you then might put in and ask perhaps, ''Well, 
Socrates, what is your business? Where did these calumnies 
come from? For all this talk about you, and such a reputation, 
has not arisen, I presume, when you were working at nothing 
more unusual than others do; it must be you were doing some-
thing different from most people. Then tell us what it is, iliat 
We may not be rash and careless about you." That seems to 
be quite fair, if anyone says it, and I will try to show you 
what this is which has got me this name" and this prejudice. 
Listen, then. And perhaps some of you will think I am jesting, 
but be sure I will tell you the whole truth: a sort of wisdom 
has got me this name, gentlemen, and nothing else. WiSdom! 
What wisdom? Perhaps the only wisdom that man can have. 
For the fact is, I really am wise in this wisdom; but it m;l.Y be 
that those I just spoke of are wise in a wisdom greater than 
man's, or I can't think how to describe it-for I don't under-
stand it myself, but whoever says I do, lies, and speaks in 

• See note on Mt .. ". p. 49. 
"About the equivalent oj £60, or $180 • 
• Of SophisL 
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calumny ?f me. And do not protest, gentlemen, even if you 

think I am boastful; for what 1 am going to tell you 
18 not my word, but I will refer it to a speaker of sufficient 
authority; I will call the god in Delphi as witness of my wis-
dom, whether indeed it is wisdom at all, and what it is. I 
suppose you know Cbairephon. He has my friend since 
I was a friend of your people's party, and he 
was bamshed wlth you lately and with you was restored. And 
fou know,.doubtless, what sort of man be was, how impetuous 
m all tned .to do. Well, once he went to Delphi and dared to 
ask this question of the oracle--don't make an uproar, gentle-
men, at what I say-for he asked if anyone was wiser than 
I was. The priestess answered, then. that no one was wiser 
His brother is here, and he will bear witness to this 

is dead. But let me tell you why I say this; i am 
gallg to show you where that calumny came from. Well, when 
I heard that I thoug?t: :'W'?at in the world does the god 
m:an? What m the world IS his nddle? For I know in my con-

that I am not wise in anything, great or small; then 
what m world he mean when he says I am wisest? 
Surely he IS not lymg? For he must not lie." I was puzzled 
for a long time to understand what he meant; then I thOUght 
of a way to try to find out, something like this: I approached 
one of who had the reputation of being wise, for there, 
I thought, if anywhere, I should test the revelation and prove 

the wrong: "Here is one wiser than I, but you 
satd I was WIS.er. When I examined him, tben-I need not 
tell name, but it was one of our statesmen whom I was 
exammmg when I had st:range experience, gentlemen_ 
and wb:n I conversed WIth him, I thought this man seemed 
to be WISe both to many and to himself, but 
that he not; and then I tned to show htm that he thought 
he '?S WISe, but was not Because of that he disliked me and 
80 did many others who were there, but I went away tb.inki.ng 
to. myself that I was wiser than this man; the fact is that 
ne.tther of us knows anything beautiful and good, but he 
thinks be does know when he doesn't, and I don't know and 
don't think I do: so I am wiser than he is by only this trifle, 
that what I do not know I don't think I do. After that I tried 
another, one of those reputed to be wiser than that man, 
and. I. thoUght just the same; then he and many others took 
a dislike to me. 

So went to one after another after that, and saw that I 
was dISliked; and I sorrowed and feared; but still it seemed 
necessary to hold the god's business of the highest importance, 
so I had to go on trying to find out what the oracle meant, 
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and approaching all those who had the reputation of knowl-
edge. And by the Dog, gentlemen-for I must tell you. the 
truth-this is what happened to me: Those who had the high-
est reputation seemed to me nearly the. most wanting, when I 
tried to find, out in the god's way,- but others who were 
thought inferior seemed to be more capable men as to com-
mon sense. You see I must show you my wanderings, as one 
who had my own Labours' to prove that the oracle was 
unimpeachable. For after the statesmen, I approached the 
poets, the composers of tragedies and the composers of dith-
yrambs: and all the rest as well; there I expected to find 
myself caught in the act as more ignorant than they were. 
So I took up their poems, those which I thought they had 
taken most pains to perfect, and questioned them as to what 
they meant, and I hoped to learn something from them at 
the same time. Well, gentlemen, I am ashamed to tell you the 
truth; but I must. Almost all the bystanders, with hardly an 
exception, one might say, had something .to say 
the composers had about their own composltions. I dlS-
covered then very soon about the poets that no wisdom 
enabled'them 'to compose as they did, but natural genius and 
inspiration;' like the diviners and those who chant 
who say many :line things but do not understand anything of 
what they say. The poets appeared to me to be in much the 
same case; and at the same time I perceived that because of 
their poetry they believed they were the wisest of mankind 
in other things as well, which they were not. So I left them 
also, believing that I had the same superiority over them as 
I had over the statesmen. 

At last I approached the craftsmen; for here I was con· 
scious that I knew nothing, one may say, but these I was 
sure to find knowing much of real value. I was not deceived 
in that; they knew what I did not, and here they were much 
wiser than I was. But, gentlemen. they seemed to make the 
same mistake as the poets, even good workmen; because 
they could manage their art well. each one to 
very wise in other things also, the greatest things, and this 
fault of theirs appeared to obscure their real wisdom. So I 
asked myself on behalf of the oracle, whether I should prefer 
to be as I am, not wise with their wisdom nor ignorant with 
their ignorance; or to have what they have, both. I answered 
myself and the oracle, that it was best to be as I 

From this enquiry, gentlemen, many dislikes have ansen 
against me, and those very dangerous and crushing. so that 

Like Heracles (H=ules). 
I See p. 192 n. 
-See 1Ii,oQ.[ .... , Po 18. o.Dd &enenUlT. 
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many calumnies have come out of them, and I got the title 
of being' wise. For the bystanders always believe that I am 
wise myself In the matters on which I test another; but 
truih really is, gentlemen, that the go;d in is wise, . and m 
this oracle he means that human wisdom IS worth little or 
nothing. and it appears that he dOes not say this of 
but simply adds my name to take me as an example, as if 
he were to say that this one of you human beings is wisest, 
who like SQcrates knows that he is in truth worth nothing 
as regards wisdom. This is what I still, even now, go about 
searching and investigating in the god's way, if ever I think 
one of our people, or a foreigner, is wise; and whenever I 
don't find him so, I help the god by proving that the man 
is not wise. And becawe of this busy life, I have had no 
leisw'e either for public bwiness worth mentioning or private, 
but I remain in infinite poverty through my service of the god. 

Besides this, the young men, those who have most leisure, 
IOns of the most wealthy houses, follow me of their own 
accord, delighted to hear people being cross-examined; !IDd 
they often imitate me, they try themselves to cross..examme, 
and then, ] think, they find plenty of people who believe they 
know something, when they know little or nothing. So in 

those who are croS&-eXamined are angry with 
me instead of with themselves, and say that Socrates is a 
blackguard and corrupts the young; and whenever someone 
asks them, "By doing what and teaching whatT' they have 
nothing to say; they do not know, but, unwilling to own that 
they are at a loss, they repeat the stock charges against all 
philosophen, ''underground lore and up-in-the-air lore, athe-
ists, making the weaker argument the stro:::lger." For they 
would not like, I think, to say the truth, : ' ;;y are shown 
up as pretending to know when they know .... So I think, 
because they are ambitious, and pushing, and many in number. 
and they speak in battalions very plausibly about me, they 
have deafened you long 8ince and noW calumniate me vigor. 
ously. From among these Meletos has set upon me, and Anytos 
and Lycon, Meletos being angry on behalf of the poets, and 
Anytos for the craftsmen and statesmen. and Lycon for the 
orators. The result is, as I began by saying, that r should be 
surprised if I could erase this prejudice from you in so short 
a tinie when it has grown so great. This, gentlemen, is 
the truth; I have hidden nothing great or small, and dissem· 
bled nothing. And I know well enough that these same things 
make me disliked; which is another proof that I am speaking 
the truth. and that this is the prejudice against me. and these 
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are the causes. Whether you examme this now or afte;rwa:rds. 
you will find the same. • 

As regards the accusations of my first accusers" let this 
defence suffice for you; next I will try to answer Metetos, 
the good patriot, as he calls himself. and the later accusen. 
Once more then, let us' take their affidavit, as if they were 
another set of accusers. This is how it run.s: It says that 
Socrates is a criminal. who corrupts the young and does not 
believe in the gods whom the state believes in. but other 
spiritual things instead Such is the accusation; let ,us. examme 
each point in this accusation. It says I am a cnmmal 
oorrupts the young. But saY. that Meletos l! a 
criminal who is making a Jest of senous things by prosecuting 
people lightly. by pretending to be serious and to for 
things which be has never cared about at aD. That this 18 true, 
r will try to show you also. 

Meletos, stand up here before me, and answer: 
think it very important that the younger generation 
be as good as possible? 

"'I do" 
Then 'tell these gentlemen, who is it makes them better? It 

is clear that you know, since you care about it. You have 
found the one who corrupts them, as you say, and you 
bring me before this court here and accuse me; DOW 
say who makes them better, inform the court who he l!-
You see Meletos you are &ilenl, you cannot say. Yet does It 
not disgracclul to you. and a sufficient proof of what 
I am just saying, that you have cared nothing about it? Come, 
say my good man, who makes them better? 

"The laws." 
That's not what I ask, dear sir; what man, who in the fint 

place knows this very thing, the laws? 
'7his jury, Socrates." . th • 
What do you mean, Meletos? The gentlemen of e JUl"Y 

here are able to educate the young and make them better? 
"Yes indeed." 
All of them, or only some? 
"All" Excd.tently said, by Hera, quite an abundanCe of bene-

factors. Well what of the people here listening to us. do they 
make the young better, or not? 

"Yes, they do too." 
What about the Councillors? 1 

"The Councillors too." 
Ob, indeed, Meletos, is it poss1Dle that the Commons corrupt 

s:ne members 01 1be upper house; 1ft D . .u8. JL 1. 
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the younger generation? Or do they also make them better. an of them? 

-z1iey do." 
Then the whole nation of the Athenians, it seems, makes 

them fine except me, and I alone corrupt them? 
Is that what you say? , 

"'Yes, that is exactly what I do say." 
What bad luck for me! You charge me with my great bad 

luck! Answer me now: Are horses in the same case, do you 
think? All the men in the world are making them better, and 
only one corrupting them? Isn't the truth quite -the. opposite 
'of this: There is one, perhaps. able to make them better. 
or very few-::.the horse-trainers, but most people, if they 
have to do with hones and use them, spoil and corrupt them? 
Isn't that the case, Meletos, both with horses and with all 
other animals? Most certainly, whether you and Anytos say 
no qr whether you say yes. What a blessing it would be for 
young people, if only a single -one corrupts them, and all 
the rest do them good! But really. Meletos, that is enough to 
show that you never were anxious about young people; you 

clearly your own carelessness-you have cared nothillg 
. about the things you impeach me for. 

I have another question for you; in God's name attend, 
Meletos. Is it better to live among good citizens or bad ones? 
Answer me, good sir. There's nothing difficult in my ques-
tion. Don't the bad ones do some harm to those who are 
at any time nearest to them, and the good ones some good? 

"Certainly." 
Then is there anyone who wants to be damaged by his 

associates rather than to be helped? Answer, my good man; 
the law commands you to answer. Is there anyone who wants 
to be damaged? 

"'No, certainly." 
Very well. You bring me here as one who corrupts the 

}'oUng generation and makes them worse: Do you say that 
I mean to do it, or not? 

"'You mean to do it is what I say." 
Oh dear me, Meletos! I so old and you so young, and yet 

you are so much wiser than I am! You know that bad men 
always do harm to those who are nearest about them, but 
good men do good; yet look at me-have I indeed come to 
such a depth of ignorance that I do not know even this-
that if I make one of my associates bad I shall risk getting 
some evil from him-to such a depth as to do so great an 
evil intentionally. as you say? I don't believe you then; 

lLltera.lly, "Bewtlfll1 and good." 
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Meletos nor does anyone else in the world, I think; but 
either I 'do not corrupt. or if I do, I corrupt without meanin.g 
to do it. So you are speaking falsely on both counts. if 
I do it without intent, there is no law to bring a man mto 
court for accidental mistakes such as this; on the contrary. 
the law is that one should take· him apart privately and in-
struct and admonish him: for it is plain that, if I learn better, 
I shall stop what I do without intent But you shirked 
me and instructing me; you would not do that, and you bnng 
me to this cotut, where it is the law to summon those who 
need punishment. not instruction. -

Well now, gentlemen. thus much is plain by this time, as I 
said. that Meletos has never cared for these things, not one 
little bit. All the same, kindly tell us, Me1etos bow do you say 
I corrupt the young1lt seeD? plain from the which 
you made that it is by teaching them not to believe m the gods 
which the state believes in. but in other new spirits. Don't you 
say that it is by teaching this that I corrupt them? 

"I do say so, and no mistake about it." 
In the name of those gods, then:; the very ones we speak of, 

Meletos, make it still clearer to me and these gentlemen. I can't 
understand whether you say I teach them to believe in some 
gods-in that case I do believe myseH that there _ re gods, and 
I am not a complete_atheist, nor am I a cr'minal in that sense 
-but that I do not believe in the same gods which the state 
believes in, but others, and this is what you accuse me, of, !hat 
I believe in others: or, secondly, do you say that I disbelieve 
in gods altogether and teach this to other people? 

''This is what I say, that you beheve m no gods at aD," o you amazing creature, Meletos! What makes you say 
that? Then I don't believe even the sun and the moon are gods, 
like everyone else in the world? 

''No, by Zeus, he does not, gentlemen of the jury, he says 
the sun is a stone and the moon is earth, .. 

Is Anaxagoras before you, my dear Meletos? Do you think. 
you are accusing him? Do you despise these gentlemen so 
much, do you think them so illiterate, 8lI not to know that ili:e 
books of the great Anaxagoras of Clazomenae are full of this 
lore? And so the young men learn this lore from me. when they 
might often buy a ticket for one drachma at the most in the_ 
orchestra,' and have a laugh at Socrates if he says this lore is 
his, especially when it is so odd! By Zeus, is that what you 

:0 The "OKhestra" w .. the SplICe ill frODt of the stage (ccrreSpODding ..,aghly to 
the """hestm'$ pl&ce in a modem theatre) used by the chOlWl ill Greek drama, The 
refereace here is probably to the orchestra of the theatre of DiODysDl!, 
tors might _ plays preseDting doctrlD", of ADangoras. The dtachDUI. 18 tile lID-
cient dracbma----5aY about 3 shlllillgs or 50 UDts DOW. 
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think of me, that I don't believe in any god? 
"No, by Zeus, you don't, not one little bit," " 
Well Meletos, no one can believe you, and, to my mmd, In 

this you don't believe your own words. What I think, 
gentlemen, is that this man seems to be an impu,dent bully, 
he has made this indictment in the reckless VIolence of wild 
youth, He is like one who has made a riddle to test me: Will 
Socrates the so-caDed Wise guess that I am jesting and 
tradicting myself? Or shall I deceive him and the others who 
hear it? For the man seems to me to be contradicting himself 
in the indictment, which might be put "Socrates is a criminal 
for Dot believing in gods but believing in gods." Truly this is 
a game he is playing, 

Now come with me, gentlemen, while I examine how he 
seems to me to mean this, You answer us, Meletos, and you 
gentlemen, remember not to make an uproar, as I asked you 
before, if I speak in my usual manner, 

Is there any man, Meletos, who believes there are 
things, but does not believe in human him a?-
swer. gentlemen, and let him not go on agam 
and again, Is there anyone who does not believe, tn but 
does believe in horsey things? Or does not believe m plpers, 
but does believe in things which pipers do? No, there Is not, 
my good friend; I will answer it for you to the court, if you 
WOO't answer yourself, But answer what comes next: Is there 
anyone who believes in spiritual things, but not in spirits? 

"'No, there is not," 
Many thanks for the answer, wrung from you by the court 

here, Now then, you say I believe in spiritual things and teach 
iliem, whether new or old, at any rate spiritual things; I 
'believe in them according to your words, indeed you even 
SWore to it in the indictment. But if I believe in spiritual things, 
surely it is absolutely necessary that I believe in spirits,. Is 
not that right? It is then, for I put you down as agreemg 
since you do not answer. And spirits, do we not believe them 
to be either gods or the SOns of gods? Yes or no? 

"'Certainly," 
I believe in spirits then, as you say; then if spirits are a 

kiI,td of gods, this would be your riddle or jest which I spoke 
of, that you said I do Dot believe in gods and yet again I co, 
because I believe in spirits; if, again, spirits are sons of gods, 
a sort of bastards from nymphs or whatnot, as they are said 
to be, who in the world would believe in sons of gods if they 
did not believe in gods? It would be just 8lI odd as believing 
in SOns of horses or asses, but not in horses or asses! Well, 
Meletos, there's no question about it"':"you were just pulling 
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our legs in making this indictment; perhaps you did not know 
a true to put in; but for you to persuade any man with 
even a gram of sense that the same man can believe in divine 
things and in spiritual things, and yet not in gods. and spirits 
and heroes, that is absolutely impossible. 
. WelI, gentlemen, I -am no criminal according to Meletos's 
indictment; that needs no long defence from me to prove, 
but this is enough. However, when I said some time ago 
!hat I was heartily disliked by many, you may be sure that 
It is quite true. And this is what will convict me, if anything 
does, not Meletos or Anytos but the prejudice and dislike of 80 
many people. The same thing has convicted many other good 

and I think will do so again; there is no fear it will stop 
With me. But perhaps someone may say: Me you not aShamed 

_then. Socrates, at having followed such a practice that you 
now run a risk of a sentence of death? I would answer such 
a one fairly: You are wrong, my ,friend, if you think a man 
with a spark of decency in him ought to calculate life or death; 
the only thing he ought to consider, if he does anything, is 
whether he does right or wrong, whether it is what a good 
man does or a bad man. For according to your argument, in 
the Trojan War those of the demigods who died would have 
been poor creatures, particularly TheUs' son, Achilles; he so 
despised danger in comparison with undergoing disgrace that 
when he wished to kill Hector, and bis mother (a goddess 
herself) said thus to him, if I remember, "My, son, if you 
avenge the slaughter of your friend Patroclos and kill Hector 
you will be killed yourself, for 'right after Hector death 
ready for you,"'---;owhen he heard this, he belittled danger and 
death, and much rather feared to live as a coward who would 
not avenge his friends, and replied, "Right after this let me 
die, when I have punished the offender; I don't want to stay 
here a laughingstock beside the ships, a burden to the earth.'" 
You cannot think he cared about danger and death? And this 
is true, gentlemen, wherever a man places himself, bel1eving 
it to ,?e the best place, or whereve",-: he has-been placed by his 
captam, there he must stay, as I think, and run any risk there 
is, calculating neither death nor anything, before disgrace. 

Then, gentlemen, I should have been acting strangely, if at 
Poteidaia and Amphipolis aud Deliou' I stayed where I was 
posted by the captains whom you had chosen to command me 
like anyone else, and risked death; but where God posted 
me, as I thought and believed, with the duty to be a 

I Iliad xviii. 96. 
I Wad XIri.ii. 98. 104. 
"In th_e years 431_429. 4Zl B.C. Theile places were otenes of b.ttles hi tlle 

great war between Atbens aJl(l Sparta. 
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philosopher' and to test myself and others. there I should fear 
either death or anything else, and desert my post. Strange 
indeed it would be, and then truly anyone might have brought 
me to court justly and affirmed that I did not believe in God, 
'because I disbelieved the oracle, and feared death. and 
thought I was wise when I was not. For to fear death. gentle-
men, is only to think you are wise when you are not; for 
it is to think you know what you don't know. No one kno,*, 
Whether death is really the greatest blessing a man can have, 
but they fear it is the greatest curse, as if they knew well. 
Surely this is the objectionable kind of ignorance, to think 
.one knows what one does not know? But in this, gentlemen. 
here also perhaps I am different from the general run of 
mankind, and if I should claim to be wiser than someone 
in something it would be in this. that as I do not know well 
enough about what happens in the house of Hades, so I do 
not think I know; but to do wrong, and to disobey those 
who are better than myself. whether god or man, that I 
know to be bad and disgraceful Therefore, in comparison with 

, bad things which 1 know to be bad, rather will I never fear 
or flee from what may be blessings for all I know. So even 
;if you let'me go now and refuse to listen to Aoytas-you 

- .remember what be said; he said that either I ought not to 
have been brought into court at all, or if I was, that death 
was the only possible penalty; and why? He told you that 
if I escaped, your sons "would at once Practise what Socra-
tes teaches. and they would all be utterly corrupted." Then 
if you were to say to me in answer to this: "We will not this 
time listen to Aoytos, my dear Socrates; we let you go free, 
but on this condition, that you will no longer spend your 
time in this search or in philosophy, and if you are caught 
doing this again, you shall die"_if sbould let me go free on 
these terms which I have mentioned, I should answer you, 
"Many thanks indeed for your kindness, gentlemen, but I 
will obey the god rather than you! and as long as I have 
breath in me, and remain able to do it, I will never cease 
being a philosopher. and exhorting you, and showing what 
is in me to anyone of you I may meet. by speaking to him 
in my usual way: My excellent friend, you are an Athenian, 
a citizen of this great city, so famous for wisdom and strength, 
and you take every care to be as well off as possible in 
money, reputation and place-then are you not ashamed 
not to take every care and thought for understanding, for 
truth, and for the soul. so that it may be perfect? Aod if 

• Loy ... of .rudom. 
-AI tho. apostles said, Acta v: 2g, "We ImISi obe7 God rather than men." 
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any of you argues the point and says he does take every 

I _will pot at Once let him go and depart myself; but 
I .will question and cross-examine and test him. and if I 
think he does not P?ssess virtue but only says so, I will show 
that he Sets very little value on things most precious and 
sets more value on meaner things and I will put Jilin to 

This will do for everyon'e I meet, young or old. 
native or but more for my fellow-citizens you 
are nearer to me m race. For this is what God commands 
me, mak.e no and I think there is DO greater good 
for In the CIty In any way-than my service to God. All 
I do 18 to go about and try to peI'llUade you, both young and 
old, not to care for 'your bodies or your monies first, and 
to care: more exceedingly for the soul, to make it as good 
as pOSSIble; anc,t I tell you that virtue comes Dot from mOney. 
but from .virtue ,?oth mOD':Y and all other good 
for both In pnvate and m public. H, then, by saying 

things I.corrupt the young. these things must be mis--
chievous; but If anyone says I say anything else than these, 
he nonsense. In view of all this, I would say, gentle-
men, either obey Anytos or do not obey him, either let me go 
free or do not let me go free; but I will never do anythiilg 
else, if I am to die many deaths. 

Don t make an uproar. gentlemen, remain quiet as I 
begged you, hear me without uproar at what I have to Say' 
fa! I think it will be to your benefit to hear me. I have some.: 
thing more to say, which perhaps will make you shout. but 
I pray you •. don't do so. Be sure of this, that if you put me 
to death, being such as I am, you will not hurt me so much 
as yourselves. I be hurt by Meletos or by 

he could not do It; for I think the eternal law for_ 
bIds a better man to be hurt by a worse. However. he might 
put me to. death. or banish me, or make me outcast; per-
haps he thinks, pt;rhaps others think. these are great evils. 
but I do not; I think. rather, that what he is now doing is 
evil, when he tries unjustly to put a man to death. Now there-
fore, so far from pleading for my own sake, as 
one mtgbt expect, I plead for your sakes that you may not 
offend about God's gift by condemning For if you put 
me to you will not easily find such another, really like 
something stuck on the state by the god, though it is rather 
laughable to say so; for the state is like a big thoroughbred 
horse, so big that he is a bit slow and heavy and wants 'a 
gadfly to wake him up. I think the god put on the state 
something like that, to wake you up and persuade you and 
reproach you every one, as I keep settling on you everywhere 
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an day long. Such another will not easily be found by you, 
gentlemen, and if you will be persuaded, you will spare me. 
You will be vexed, perhaps, like sleepers being awaked. and 
if you listen to Anytos and give me a tap, you can easily kill 
me; then you can go on sleeping for the rest of your lives, 
unless God Bends you such another in his care for you. That 
Jcam reaIly one given to you by God 'you can easily see from 
thiI; for it does not seem human that I have neglected all 
my own interests, that I have been content with the neglect 
of my domestic affairs. all these years; while always I was _ 
attending to your interests, approaching each of you privately 
like a father or elder brother and persuading you to care for 
\'irtoe. And indeed" if I had gained any advantage from this, 
and taken fees for my advice, there would have been some 
reason in it; but as it is, you see yourselves that my ac-
CU8C!S, althOUgh accusing me so shamelessly of everything 
else, had not the effrontery or ability to produce a single 
witness to testify that I ever exacted or asked for a fee; and 
I produce, I think, the sufficient witness that I speak the 

-1rDth, my poverty. 
Perhaps it may 8eem odd that although I go about and 

give all this advice privately, quite a busybody, yet I dare 
not appear before YOUI' public assembly and advise the state. 
The reason for this is one which you have often heard me 
giving in many places, that something divine and spiritual 
comes to me, which Meletos put into the indictment in 
caricature. Thill has been about me since my boyhood, a 
voice. which when it comes always turns me away from doing 
80mething I am intending to do, but never urges me on. 
This is what opposes my taking up public business. And 
quite right too. I think; for you may be sure, gentlemen, that 
if I had meddled with public business in the past, I should 
have perished long ago and done no good either to you or 
to myself. Do not be annoyed at my telling the truth; the 
fact is that no man in the world will come off safe who hon-
eatJ.y opposes either you or any other multitude, and tries 
to hinder the many unjust and illegal doings in. a state. It 
is necessary that one who really and truly fights for the right, 
if he is to IIUl"Vive even for a short time, shall act as a private 
man. not as a public man. 

I will bring you strong proof of this, not words but facts. 
Which you respect:. Just listen to what has happened to me, 
and you will learn that I would never give way to anyone 
contrary to right. for fear of death. but mther than give way 
I would be ready to perish at once. I will tell you a story 

'See alIcI pp. 4-4+44S. 
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from the law courts, tiresome perhaps, but true. I have 
never, gentlemen. held any office in the state but one; I was 
f1?e!1 a It happened that the tribe which was pre-
siding was lIllDe. the Antiocbis. when you wished-illegally, 
as you an agreed afterwards-to try all the ten generals to-
gether for not gathering up the bodies of the dead after the 
sea fight,' Then I alone of the presidents opposed you. and 
voted against you that nothing should be done contrary to 
law; and when the orators were ready to denounce me and 
arrest me on the spot, and you shouted out telling them to ?O I it my duty to risk the danger with law and 
Justice on my 8lde, rather than to be on your side for fear 
of and death," This haPPened while the government 
was still democratic; and when the oligarchy came in, the 
Thirty again summoned me and four others to the Dome: 
and ordered us to bring Leon of Salami.! from Salamis, whom 
they meant to put to death. Such things those people used 
often to do to others, wishing to make as many as possible 
share their guilt. Then, however, I showed again by acts, 
not by words, that as for death, if it is not too vulgar to use 
the expression, I cared not one jot. but all my anxiety Was to 
do nothing unjust Or wrong. That government did not terrify 
me, strong as it was, into doing injustice; but when we came 
out of the Dome, the other four went to SaJamis and brought 
Leon, but I went away home. And perhaps I should have 
been put to death for that, if the government had not been 
overthrown soon. You will find many witnesses of this. 

Then do you think I should have survived all these years, 
if I had engaged in public business, and if then I had acted 
as a good man should, and defended the just, and made 
that, as is one's duty, my chief concern? Far from it, gentle-
men, nor would anyone else in the world. But through all 
my I shall prove to have been just the same, both in 

-life, if I have done anything there, and in private 
life; I have never given way to anyone in anything contrary 
to right, including those whom my slanderers call my pupil&. 
Yet I never was teacher to anyone; but if anyone desires to 
hear me speaking and doing my business, whether he be 
young or old, I have never grudged It to any; I do not-con-
verse for a fee and refuse without. but I offer myself both 

'Th.ere wen: teD "!nOes." who each elected fl1o/ de,u!i"" to the ,600>"", 
CounCIl,!, upper house Ql 6"" hundred. Each tribe ''presided' in tUl1l for thirty. 
live Qr and its committee QI fifty Jeiected it. !IlII.D.lIg1ng "Presldoacy'" 
01 tm ''presi.dmu.' 

• The battle of Argilluoal, 406 B.C, The geD.erais ought to have heeD tried separately. 
: H. refused to PUI the motiOIl, aecordIng to Xenophwt, h-. 4 2 

.. 
The rolWd cblimber where the tribal committee <>f lifty always met, and 'wi.. 

e Thirty Tyrallts met In 404 B.C. wIleD they were ill. 
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to tich and poor for questioning. and if a man likes be may 
hear what I say, and answer. And whether anyone becomes 
good after this or not, I could· not fairly be called the cause 
of it:, when I never promised any learning to anyone and 
never taught any; and if anyone says he ever learnt or heard 
anything from me privately which all the others did not, I 
assure you he does not tell the truth. 

But why ever do some people enjoy spending a great deal 
of time with me? You have heard why, gentlemen; I have told 
you the whole truth, they enjoy bearing men cross-examined 
who think they are wise, and are not; indeed that is not un-
pleasant. And I maintain that I have been commanded by 
tho god to do this, through oracles and dreams and in every 
way in which some divine influence or other bas ever com-
manded a man to do anything. This, gentlemen, is both 
true and easy to test. For if I really do corrupt any of the 
young, or if I ever have, then either some of them as they 
grew older must have understood that I had once given 
them bacf advice in their youth, 80 that they ought to have 
appeared now in this court and testified and bad their re-
venge; or, if they did not wish to do it themselves, some of 
their relatives ought to have come instead-fathers and broth-
en and others of the family, if their own kinsmen had suf-
fered any wrong from me--and they ought to tell it all now 
and have their revenge. At all events there are many of them 
whom I see here, first Criton yonder, my age-mate and fellow-
parishioner, father of Critobulos bere; then there is Lysanias 
the Sphettian; father of Aischines here; also Antiphon the 
Cephisian yonder, father of Epigenes; then others yonder 
wbose brothers have amused themselves in this way, Nico-
stratos, Theozotides' son and brother of 1'heodotos--Thea-
datos himself is dead, 80 Nicostrat09 could not beg him to 
come-and Paralos here, Demodocos' son, whose brother 
was Theages; here is Adeimantos, Anston's son, whose 
brother Plato' is there, and Aiantodoros, whose brother is 
Apollodoros here present. Many others I can m.ention to you, 
lOme of whom Meletos ought certainly to have called as 
witnesses in his speech, and if be forgot them, let him call 
them up now; I give place to him; so let him speak if he has 
any such evidence. But you will find exactly the opposite 
of this, gentlemen, all of them ready to support me, the cor-
rupter, the mjurer of their relatives, as Meletos and Anytos 

me. The corrupted IDlght have some reason for support-
mg me; but the uncorrupted, already-elderly men, their 

'That i$, 01 the "deme" or parlah 01 Sphettos in Attica. 
• The authyr. 
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other reason have they for supporting me but 
the nght and JUSt reason, that they know I am telling the 
truth and Me1etos is lying? 

Very well, gentlemenj the defence I could offer is this and 
more of the Same sort. 'But perhap8 some one 
y?U aught be vexed when he remembers what he has done 
himself; he may have been in a case I_ important than this, 
and he may have entreated and prayed the jury with floods 

tears, and paraded biB children. to get all the pity he could, 
many relatives and friends besides. but I, as it seems, 

will not do anything of the sort. and that too although I am 
probably at the last extremity of danger. Observing tbis per. 

someon!, might harden his heart against me becaU8e 
?f It, and, bemg angry, might vote against me in anger. Then 
if Bl!Y of you feels like tbat-I do not in the lea.st expect it, 
but if he ?oe&-I may fairly say to him, My good sir, I too 
have. relatiVes of my own somewhere, for to quote Homer I 
no or stone is the origin of me, but humal)ity; so I 
relatives and sons too, gent1emen-three of them. one a 
young man already. two still children-yet I shall parade 
none of them. here and so entreat you to vote for my ao-

Then why will I do nODe of these things? Not from 
obstinacy, gentlemen, not slighting you; whether I can face 
death or not is another matter; but thinking of 
reputatIon. as regards me and you and the whole state it 
does not seem to me to be decent that I should do 
such thing, at .my age and with my fame. whether true or 
false. At It IS common opinion that Socrates is in some 
way.supenor to !DOS! people. H, then. those of you who are 
C?DSldered m wisdom or in courage or in any other 

are gomg to behave like these people, It would be a 
disgrace. I have seen men of some reputation, when 
7Dndemned, behavmg m the strangest Way, as if they thought 
It would be a cruel fate for them to die as if indeed they 
would be immortal if you did not put them to death! But 
these seem to .me to be fastening a shame about the city. 
so that a would naturally conceive that those of 
our Atheman nmion who are distinguis!ted for virtue, whom 
the people choose rather than themselves to place in govern-
ment. office, are no better than so -many women. Things 
of thiS kind, gentlemen, we who have any reputation at all 
shoul.d not do, and you should not allow us to do them if 
we med; but ought to show you would prefer to condemn 
a man who brings these pitiable exhibitions into court, and 
makes the city ridiculous, rather than one who behaves quietly •. 

six, 163. 
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Apart from reputation. gentlemen, it does not seem to me 

right to the judge,1 or to be by entreating; 
one should instruct and persuade him. For why does the 
judge sit? Not to make a gracious gift of justice by favour, 
but to decide what is just; and he has sworn' not to show 
favour as may please him. but to judge according to law. 
Then we must not get you into the habit of breaking that 
oath, nor must you let yourselves fall into that habit; one is 
as bad as the other in the sight of heaven. Then do not de.-
mand, gentlemen, that I should do before you such things 
as I hold neither honourable nor just nor permissible, most 
especially, by Zeus, for one who is prosecuted for impiety 
.by Meletos here. For clearly if I should persuade you and 
'eompel you by entreaties when you are on oath, I should 
be teaching you not to believe in gods, and in my own defence 
I should attually accuse myself of not believing in gods. 
But I am far from that, gentlemen; I do believe, in a sense 
in which nont of my accusers does; and I trust you. and 
God himself, to decide about me in the way that shall be 
best both for me and for you. 
(The Court 1I0tes and finds him guilty, the voting being 281 

,jar guilty, and 220 jar innocent. Socrates then addresses them 
• QS to tM penalty.) 

You have voted for my condemnation, gentlemen of Athens; 
and if I am not resentful at this which has been done, many 
things contribute to that, and particularly that I expected this 
to be done which has been done. Indeed, I am much nUher 
surprised at the actual number of votes on either side. I did 
not expect the voting to be so close. I thought there would be 
a large majority; but now, as it seems, if only thirty votes had 
been changed, I should have been acquitted. Even now to my 
mind I have been acquitted of Me1etos,' and not only have I 
been acquitted, but this indeed is clear to everyone, that if 
Anytos and Lycon had not joined in accusing me, he would 
have been liable for the fine of a thousand drachmas 8$ he did 
not get the fifth part of the votes. 

Well, the man asks fOf the penalty of death. Good; and what 
penalty shall I propose against this, gentlemen? The proper 
penalty, it is clear surely? But what is that? What is proper for 
me to suffer or to pay, for not having the sense to be idle in 
my life, and for neglecting what most people care about. 
moneymaking and housekeeping and military appointments 

• On p. 444 and dsewh«l: he ...:ldresse:oI the menlben. of the ""art as hfa 11KWs, 
• see .... to> imply that uch of the three accusers OJhould M credited" with 

cn..,.third 01 the 281 veta OnHhird is 1_ than CI1e hWldred, that is, 1_ (baa 
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and oratory, and besides, all the posts and plots and parties 
which arise in this city-for believing myself to be really too 
honest to go after these things and HlU'Vive? I did not go where 
I thought I should be of no use either to you or to myself, but 
I went where I hoped I might benefit each man separately 
with the greatest possible benefit, as I declare; I tried to per-
suade each one of you to take care for himseJf tint, and how 
he could become most good and most wise, before he took 
care for any of his interests, and to take care for the state 
herself first before he took care of any of her interests: that 
in other things also, this was. the proper order of his care. Then 
what do I deserve, since 1 am. such as that? Something good. 
gentlemen, if I am to make the estimate what it ought to be in 
truth; and further, something good which would be fJUitablc 
for me. Then what is suitable for a poor benefactor, who 
craves to have leisure for your encouragement? Nothing. gen-
tlemen. is so suitable, as that such a man should be boarded 
free in the town hall, which he deserves much more than any 
one of you who has gained the prize at Olympia with a pair 
of horses or a four-in-hand: for this one makes you seem to 
be happy, but 1 make you be happy, and he is not in want for 
food. but I am. Then if 1 must estimate the just penalty accord-
ing to my deserts, this is my estimate: free board in the 
town hall _ 

Perhaps you think that in saying this, very much as I spoke 
of appeals for 'pity. I am just showing off; nQ such thing, 
gentlemen; 1 will tell you what 1 mean. I am convinced that 
I never willingly wronged anyone, but I cannot convince you, 
for we have conversed together. only a short time. If we had 
a law, as other people have. that a trial for life or death is to 
be spread over many days and not confined to ,one, I think you 
would have been convinced; but as it is cannot disperse great 
prejudices in a moment. But being convinced that I have 
wronged no man, 1 certainly will not wrong myself; I will not 
give sentence against myself, and say that I am worthy of 
something bad, I will not estimate anything bad for myself. 
Why should I? For fear of suffering what Meletos demands 
as penalty. when I say I do not know whether it is good or bad? 
Instead of that shall I choose one of the things which I know 
are bad. and propose that as penalty? Shall it be prison? And 
why must 1 live in prison. a slave to those appointed at any time 
as the officials of the place-the Eleven? Shall it be a fine, and 
prison until I pay? But that is the same to me, as I told you, 
for 1 have no money to pay. Then shall the penalty be banish-
ment? Perhaps you might accept that penalty for me. Indeed. 
I should be very fond of life to choose that. Could I be so 
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unreasonable I You, my own fellow-countrymen. could not 
endure my doings and my talkings. they were to? 
and too detestable for' you, so you are now trytng to get nd 
of them; others will easily put up w.ith them, What 
a notion! No Athenians-far from It. A fine life It would be 
for me if 1 migrated. at my age. moving from city to city and 
living on the run. For I am quite sure that wherever I go young 
men will listen to my talk as they do here; and if.1 drive these 
away, they will drive me out persuading older 
men to let them. but if I don't drive them away, their fathers 
and families will do it for their sakes. 

Perhaps someone might say. Can't you go away from us. 
Socrates, and keep silent and lead a quiet life? No,,: here is 
most difficult thing of all to make some of you believe. For if 
1 say that this is to disobey the god, and therefore I cannot 
'keep quiet. you will not believe me but think 1 am a humbug. 
If again 1 say it is the greatest good for a ,man every day to 
discuss virtue and the other things. about which you hear me 
talking and examining myself and everybody else, that.life 
without enquiry is not worth living for a man, you will believe 
me still less if I say that. And yet all this is true, gentlemen, as 
I tell you, but to convince you is not e:-sr. And at the 
time 1 have never been accustomed to think 1 deserve anything 
bad. If I had· money, 1 would have proposed to pay all 1 was 
bound to pay, as a fine, for I should have had no by that; 
but, as it is. 1 have none, unless, indeed, you are Willing to put 
it at just as much as I am able to pay. Perhaps I could pay you 
a mina of silver: 1 then I propose that as penalty-Plato here, 
gentlemen, and Criton and Critobulos and Apoll?doros tell 
me to fix it at thirty minas. and they will be suretles: then I 
propose 80 much and these men will be sureties for the money 
-ample sureties in your view. 

(TIu: Court then votes again, and condemns him to death.) 
You would not have had long to wait, gentlemen, but that 

short time will have given you the name and the blame of 
Wling Socrates. a wise man: those .will say who. wish to 
speak evil of our city. for they will certainly call me Wise, even 
if 1 am not, when they wish to taunt you. If you had only 
waited a short time, this would have come to you of itself; look 
'at my age, which is well advanced, and near death already. 
This I say not to you all, but to those who voted for my death; 
,and 1 have something else to say to those same men. Perhaps 
you think, gentlemen, it was lack of words which defeated m:, 
such words as might have persuaded you, if 1 had thought 1t 
tight to do and say anything and everything so as to be ac-

1 About £12 or $35. 
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quitted. Far from . it. But it was a lack which defeated me, 
although not of words: it was lack of effrontery and shameless-
ness,. and of a willingness to make you the sort of addresses you 
would have liked best to hear-to hear me wailing and weeping 
and saying and doing many things. unworthy of me, as I 
dec1are----such indeed as you are accustomed to hear from 
others. But then I did not think I ought to do anything servile 
because of my danger: and now I do not regret that such was 
the manner of my defence; I much prefer to die after such a 
defence than to live by the other sort. Neither"in court nor in 
war ought I or anyone else to do anything and everything to 
contrive an escape from death. In battIe it is often clear that a 
man might escape by throwing away his arms and by begging 
mercy from his pursuers; and there are many other means in 
every danger. for escaping death:, if a man can bring himself 
to do and say anything and everything. No, gentlemen, the 
difficult thing is not to escape death. I think, but to escape 
wickedness---that is much more difficult. for that runs faster 
than death. And now I, being slow and old. have been caught 
by the slower one; but my a.ccusen, being clever and quick., 
have been caught by the swifter. badness. And now I and they 
depart. I. condemned by you to death, but these. condemned by 
truth to depravity and injustice. I abide by my penalty, they by 
theirs. Perhaps this was to be so. and I think it is fair enough. 

But 118 to the future I wish to chant this prophecy to yeu 
whose votes have condemned me; fer I am new in the place 
where men chieOy prophesy, in sight ef coming death. I 
feretell, gentlemen. my slayers, that a punishment will come 
upon yeu straight after my death, much-harder, I declare, than 
execution at your hands is to me; for new yeu have done this, 
thinking to shake yeurselves free from giving account ef yeur 
life, but it will turn out for yeu something very different, as I 
feretelL More than one shall be those who demand from yeu 
that account, those whom I have restrained new although you 
did net perceive it; and they will be harder upon you inasmuch 
as they are younger, and you will resent it mere. For if you 
believe that by putting men to death yeu will stop everyone 
from reproaching you because yoill' life is wrong,' you make a 
greatmistake; fer this riddance is neither possible nor heDotJr.. 
able; but another is most honourable and most easy. not to cut 
eff lives. but to offer yourselves readily to be made as good as 
you can be. There is my prophecy for these who condemned 
me, and there I make an end. 

But with these who. voted to. acquit me I would 
converse about this event which has taken phce here, while the 

1 See Rewblk. p. 315 ... 2. 
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magistrates are busy and I go yet t? the place wh:re I 
must die. Pray gentlemen, be patIent WIth me so. long, fer 
nothing hinders from storytelling a bit while we 
To. you as my friends I wish to show what IS the real mearung 
of what has happened to. me. What 10. me, 
gentlemen of the jury, my JUdges, fer yeu I could nghtly call 
judges-is a wonderful thing. My familiar prephetic voice of 
the spirit in all time past has always come to me frequently, 
opposing me even in very small things, if I was abeut to do 

_ something not right;' but new there has happened to me what 
you see yourselves, what ene might think and what is com-
monly held to be the extremest of yet fer me, I left 
heme this morning, there was no oppOSItion from the SIgnal ef 
God, nor when I entered this place ef the ceurt, nor anywhere 
in my speech when 1 was about to say anything; although in 
other speeches of mine it has often checked me while I was 
stili speaking, yet now in this action it has not epposed me 
anywhere either in deed or in werd. Then what am I to 
conceive to be the cause? I will tell you; really this that has 
happened to me is good, 8?d it. is. i?at any ?f us 
conceives it aright who thinks it IS an evil thing to die. A 
strong proof of this has been given to me: for my usual signal 
would certainly have oppesed me, unless 1 was about to do 
8Omethinggood. 

Let Us consider in another way, hew great is the hepe that 
it is good. Death is ene of two things; either the dead man is 
nothing and has no. consciousness of anything at all, or it is, 
as people say, a change and a migratien. for the frem 
this place here to anether place. If there lS no. conscleusness 
and. it is like a sleep, when one sleeping sees nothing, not even 
in dreams death would be a wenderful blessing. For I think 
that if a sheuld select that night in which he slumbered 
80 deep that he saw not even a dream, and should put beside 
that night all other nights and days of his life, and were to say, 
after considering, how many sweeter days and nIghts than that 
night he had spent in his whole life, I tlJ!nk that not 
only some ordinary man but the Great King of Persta himself, 
WOUld find few such indeed to compare with it in the other days 
and nights. If, then, death is like that. I call it a blessing; for so 
eternity seems no more than one night. But if, again, death is a 
migratien from this werld into another place, and if what they 
say is true, that there all the dead are, what greater good could 
there be than this, judges of the court? Fer if ene comes to the 
house of Hades, rid of those who. dub themselves judges, and 
finds those who truly are judges, the same who. are sald to sit in 

1See abo p. 437. 
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judgment there, Minos and Rhadamanthys and Aiacos and 
Triptolemos, and the other demigods who were just in their 
life, would that migration be a poor thing? 00 the contrary, to 
be in company with Orpheus and Musaios and Hesiod and 
Homer, how much would one of you give for that7 For myself, 
I am willing to die many times, if this is true; since I myself 
should:find staying there a wonderful thing; then I could meet 
Palamedes, and Aiaa, Telamon's son, and any other of the 
ancients who died by an unjust judgment, and to compare my 
experience with theirs, I think, would be quite agreeable. And 
_best of all, to go on cross-examining the people there,. as I did 
those here, and investigating, which of them is wise, and which 
thinka he is, but is notl How much would one give. judges of 
the court, to cross-examine him who led the great invasion 
against Troy, or Odysseus or Sisypbos, or thousands of other 
men and women? To converse with them there, and to be with 
them. and cross-examine them. would be an infinity of 
nessl There, at all events, I don't suppose they put anyone to 
death for that .. for in that world they are happier than we are 
here, particularly because already for the rest of time they are 
immortal, if what people say is true. 

But you also, judges of the court, must have good hopes 
towards death. and this one thing you must take as true-no 
evil can happen to a good man either living or dead. and his 
business is not neglected by the gods; nor has my business now 
come about of itself, but it is plain to me that to die now and 
tI? be fr.ee from trouble was better for me. That is why my 
signal did not warn me off, ana why I am not at all angry with 
those who condemned me, or with my accuser&. yet this was 
not their notion when they condemned and accused me; they 
thought they were hurting me, and that deserves blame in 
them. However, one thing I ask them.: Punish my sons, gende-
men. when they grow up; give them. this same pain I gave you, 
if you think they care for money or anything else before 
virtue; and if they have the reputation of being something when 
they are nothing, reproach them., as I reproach you, that they 
do not. take care for what they should, and _think they are 
something when they are worth nothing. And if you do this, 
we shall have been justly dealt with by you, both I and my SODS. 

And now it is time to go, I to die, and you to Jive; but which 
of us goes to a better thing is unknown to all but God.. 

CRITO (Criton) 

Socrates, in prison; Criton, his Ufelong friend. 

SOCRATES; Why have you come at this time of day. Critan? 
Isn't it still early? 

CllITON: Very 
SOCBATES: About what time? 
CIUTON: Just before dawn. 
SOCIlATBS: I wonder how the prison porter was willing to 

answer the door for you. 
CIUTON: He is used to me now, Socrates; I often come here, 

and I have done a little something for him. 
SOCIlATES: Have you just come? Been here long? 
ClUTON: A fairly long time. 
SOCRATES: Then why didn't.you wake me up, instead of 

sitting by me silent? 
CIUTON: Oh, goodness, I couldn't do that, Socrates; I wish 

I were not 80 sleepless and sad myself. But I have been 
wondering at you, ever so long, to see bow sweetly you sleep. 
I took care not to wake you, that you might be as comfortable 
as possible. I have often thought hitherto what s bappy disp0-
sition you have had all your life, but most of all in this present 
trouble. How easily and gently you bear itl 

SOCIlATES: Indeed, Criton, it would be quite out of tune to 
be vexed at my age if I must soon end. 

CIUTON: Many oilier people, Socrates, as old as you, are 
caught in troubles like this, but their age does not keep them 
from. being vexed at their fortune. 

SOCRATES: Yea, that's true. But tell me, why have you come 
so early? 

CIUTON: With news, my dear Socrates, painful news-not 
for you, as it appears, but for me and all your friends painful 
and burdensome, and I think I shall find it heavier than 
....... eloe. 


